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Thirteen men and women sat in a circle around the fire, meditqtirggly with focused
intent. The pungent smoke of the burning flesh and hair of the goatdilledostrils. Mixed
emotions stirred within us and a few could still not hold back téatsbiegan to flow when the
goat was slain and the blood collected. Most had never seen an daimébisany reason, let
alone as a sacrificial offering; many were vegetariansaBuiverriding sense of higher purpose
and appropriateness held everyone steadfast to the events at hand ward veady to do what
needed to be done.

That day’s and night’s activities were the culmination of afatiscussion, planning, work,
excitement, and anticipation. It all started with a simple goestilf you ignore the modern
ritual of PassoverResacl, what would Passover and the Seder be like if you just did what it
says to do in th&orah?" One of the continuing threads in our discussion group, one that
effected many other topics, was trying to reach back before tmeudiz period (200BCE-
500CE), before the four centuries of Babylonian slavery, before theictestrof Lachish (circa
900BCE), to the times of the Patriarchs/Matriarchs and thely dascendants, to find the
Hebrew roots of what we now call Judaiémany (but not all) of us in the discussion group
were born Jews. We had beleswr andbat mitzvaled, grown up celebrating the annual holidays
and rituals like the Passover Seder with our families. Some wéresthe youngest child, so we
got to ask the question “How different is this night from all other nights”, and so*forth.

While the individual strength of our Jewish identity varied widelpagst us, we all shared
a distinct sense like we had been reincarnated back into our rdhgmrihe time of the ancient
Hebrews and couldn’t identify with what it had become. As our understaadoh@ppreciation
for what our mentor was teaching us grew in depth, we had an evéer gerase of return and
renewal through the Mystical Qabalah to the religion of our ancient forebears.

Our mentor agreed that enacting a Passover that had as ifge&mise to “do pretty much
just what it actually says to do in tA@rah” was a worthy project and, in fact, had been
preordained. He agreed to lead the ritual but said that the meaflitbesgroup should make all
the preparations. | volunteered to research the history of the mowedrofiPassover and report
back the next week. What | learned was that the basic componehts mbtlern Seder can be
traced back only as far as the teachings of the Mishnaic ralios, 200BCE-200CE.In his
book A Feast ofHistory, Chaim Raphael saySThe Seder as we practice it now began to take
its shape only in the last days of the Second Temple...more sharplyddiito its present form
in the century after the destruction of the Temple - say betd®8rand 150CE> The term
“Mishnaic” is a reference to thdishnah, a collection of scriptural exegesis attributed to various
heralded Palestinian rabbis who lived during those four centurieMiEhe@ah was edited and
codified circa 200CE. The variegated tractates ofMighnah form the core of th&almud®
The bulk of theTalmud, called theGemara (lit. completion), is a collection of discussions
amongst later Palestinian and Babylonian rabbis regarding passabéspics in théishnah.
The Talmud Yerushalmiwas formally compiled circa the end of the 4th century CE and the
Talmud Babili circa the end of the fifth century CEThe section of théishnah which deals



with the laws ofPassovers the Tractate PesahimChapter 10. In particular, Rabbi Gamaliel
delineates the reasons for the three ceremoniBssdch(Passover Sedefyjatzoh(Unleavened
Bread), andviaror (Bitter Herbs)?

“The Passover sacrifice (is offered) because the Holy Onesdulebe He, passed
over the houses of our fathers in Egypt; unleavened bread (is eatanydecr
fathers were redeemed from Egypt; the bitter herb (is eaten) eat@uSgyptians
embittered the lives of our fathers in Egypt.”

The opening line oPesahim10.6 expresses the essential spirit of how we should celebrate the
Passover Seder.

“In every generation a man must so regard himself as if he @anth himself out
of Egypt.”

Raphael goes on to also say that the first full recording of wghbasically our present
Haggadahis in a famous prayer boolsiddur Rab Amram edited by a Babylonian scholar
Rabbi Amram ben Sheshnah in the 9th century CE.Sitiéur Amramincluded all the Jewish
rituals. Rabbi Amram’sSiddur was carefully constructed to reflect the view of the Rabbinites,
the “establishment” rabbis in Babylon at the time, against theplghdiffering views of the
Karaites, who were likewise active then. The Karaites adheretibusly to the actual text of
the Torah, and gave little credence to the burgeoning rabbinical interpretati@iswere
crystallizing and becoming normative to the tradition. With only botelnges, and the addition
of a few folk songs, thelaggadahincluded in Rab Amram’Siddur is the one we use now. The
Haggadahas a separate book emerged in the 13th century &iBhe present time, we can
count over 300 printed commentaries onkHaggadah

At the next meeting, | reported on my findings. Our mentor got ouVis®rete text of the
Tenak (with English translation) and opened it to the twelfth chapt@ochh Shmoth He made
copies so we could all read along together. We noticed that thisclhaparticular reflected the
patchwork nature of EzraBorah, which he constructed after liberation from Babylonian slavery
(circa 500BCE) from the precious remaining scraps of scrollsstivatved Babylonian fire and
centuries of cultural repression, corroborated by the memories efdéis. The verses dbrah
Shmoth Chapterl2 which provide the specific instructions for the Seder are as folfows:

1. AndYHVH spoke unto Mosheh and to Aharon in the land of Egypt, saying:

2. This month (i.e. Nisan) shall be unto you the beginning of months, the first shall
it be unto you of the months of the y&ar.

3. Speak ye unto all the congregation Israel, saying: on the tenth day of this
month they shall take to themselves every man a lampfor every family, a
lamb for every house;

4. And if the household be too little for a lamb, then shall he take ithigth
neighbor who is next unto his house, according to the number of the souls;
every man according to what he eateth shall ye make a count for the lamb.



5. A lamb without blemishTémim, lit. perfec), a male of the first year shall ye
have; from the sheep, or from the goats may ye take it.

6. And it shall be watched by you until the fourteenth day of the same month; and
then the whole assembly of the congregation of Israel shall kill it at dusk.

7. And they shall take of the blood, and put it on the two side-posts and on the
lintel of the houses wherein thou shall et it

8. And they shall eat the flesh in that night, roasted with fire, with uerheay
bread; with bitter herbs they shall eat it.

9. You shall not eat of it raw, nor in any wise boiled in water; but roastéudyy
its head with its legs, and with its entrails.

10. And ye shall not let any thing of it remain until morning; and that which
remaineth of it until morning ye shall burn with fire.

11. And thus shall ye eat of it, with your loins girded, your shoes on your feet, and
your shall in your hand; and ye shall eat it in haste, it is the passowarHgH.

12. And | will pass through the land of Egypt in the Night of This , and | will smite
every first-born in the land of Egypt, both man and beast; and against all the gods
of Egypt will | execute judgments; | am the LORD.

13. And the blood shall be for you as a sign upon the houses where ye are; and
when | see the blood, | will pass over you; and there shall be no plague against
you to destroy, when | smite (others) in the land of Egypt.

15. Seven days shall ye eat unleavened bread; but on the first day ye shall have
put away leaven out of your houses; for whosoever eateth leavened bread, from
the first day until the seventh day, that soul shall be cut off from Israel.

21. And Mosheh called for the elders of Israel, and said unto them: Draw out and
take for yourselves lambs according to your families, and kill the Passov
sacrifice.

22. And ye shall take a bunch of hyssop, and dip in the blood that is in the basin,
and strike the lintel and two side-posts with the blood that is in the;basd
none of you shall go out from the door of his house until the morning.

23. AndYHVH will pass through to smite the Egyptians; and when he seeth the
blood on the lintel, and on the two side-posBiVH will pass over the door,
and will not suffer the destroyer to come in unto your houses to¥mite.

26. And it shall come to pass, when your children shall say unto you: What mean
ye by this service?

27. That ye shall say: It is the sacrifice of the Passover YhtéH, who passed
over the houses of the children of Israel in Egypt, when He smotayipsidns,
and our houses He spared. And the people bent their heads and bowed.



42. A night of watching that untéHVH to bring them out from the land of
Egypt: that is the night ofHVH to be observed by all the children of Israel
throughout their generations.

43. AndYHVH said unto Mosheh and unto Aharon: This is the ordinance of the
Passover; no stranger shall eat thereof.

46. In one house shall it be eaten; thou shalt not carry forth of the flette of
house; and no bone shall ye break in it.

48. ...but no uncircumcised person shall eat thereof.

So, we found a clear and distinct set of instructiorimah Shmothfor a Passover ritual, a
distinctly different ritual than the one to which many of us were accustomed, to $agshéVe
made a list of what we would need for the ritual per those instructions as follows:

1. A goat without blemish, a male of the first year; the goat is to be watched
for four days up to the day of the ritual.

. “Ready to go” clothes, sandals

. One staff for each participant.

. A bunch of hyssop.

. Unleavened bread. (Each person shall remove all leaven from their living
spaces, and no leaven shall be eaten by them for the entire week
following the Seder.)

6. Bitter herbs (horse radish).

7. Wine

8. Wood and a roasting spit to roast the lamb/goat.

9. A sharp knife.

10. Items for an altar to YHVH

11. Chair for Eliyahu ha Nabi

12. Times for sunrise and sunset.

13. Hard hats, flashlights, and lanterns

13. Bris ring (joke)

abhwdN

Our mentor proceeded to research out the event in his own unique wagjdbthas he
would only reveal information on what he “learned” if useful or necgdsathe preparations.
For instance, he told us that we would be sacrificing a goat andiamoba He gave us a terrific
site for the ritual at an old mine shaft that went into the side hill in high desert country. At
the time, he was leasing the mine for its deep vertical smaftwhich he dropped sensitive
tectonic recording equipment for triangulation with data recorded bymeguit based at his
home laboratory and at a third site. The mine shaft itself eaf/rmuch more like a cave. It
ended in a cavern after winding its way into the hill about 150 fdet.ehd chamber was a
perfect setting for our “ancient” ritual.

Shortly after we began making preparations for the ritualiex Mith no return address was
delivered to the home of our mentor. Much to our surprise, the envelope cdraawaduable,
albeit somewhat melodramatic, gabalistic commentary on the Pas3eder. (To this day, we
do not know if it was truly sent to us from an outside source or, thviaitten by our mentor.
No correspondence accompanied the typewritten commentary, nor wasiher®amation that



cited an extant source.) We read and discussed the commentangtit IOur mentor noted
several important features, such as the root mant&morher Mah MeLylah” and the material
on the Aficomen which we decided to include as part of our ritual. The full texthef

commentary is as follows:

The white-haired old Hebrew Sheikh Eliyahu ben Otiga removed his
sandals, bowed, and quietly chanted a Hebrew prayer. The sheikh then prayed
silently and made prostration i hy. All of those assembled did the same. With
the aid of his staff, he stood up into the brilliant cupola of a billion stars. The folds
of his robes dropped down to his ankles. He began to speak:

“In the Name of YHVH, the Gracious and Loving Ofid®ear children, as
Rosh HaShanah nears, it is time to teach you about the deep msystétassover
and the Seder. It is being opened to you because the times reqaire it,is |
who open it because it has been given to me by my dear Lord, blesstsg be
Name, to do so. Your holy task is to absorb what | tell you, to understaaid w
say, and to bring those conditions of which | speak into all aspectsuofdgily
lives. | say to each one of you here, if you are not prepared to makeduired
striving, then it is better to leave now than to bring divided intentoogour
work.”

Suddenly, the sound of the fire once again filled the silent nigltheas
sheikh waited to allow anyone to withdraw. No one stirred so he continued.

“In the Name of YHVH, the All-Knowing and All Powerful One. The
Mystery of Passover includes within itself all the essenfasgaining higher
levels of Being. It is therefore of utmost importance for us tpuiae both the
theory and the practice by which to reach the aim we have satrgelves as the
meaning of our livesTorah Shmoth Chapter 12 contains the treasury of the
Passover ordinance and it is that to which | now refer.”

The sheikh began to sing the third verse in the chapterdamb for a
household.”(Torah Shmoth12:3)“The lamb is of first importance as it atones
for a whole household. The lamb is a symbol for that state whicksengally
innocent i.e. like a child. The house is the Tree of Life, the Qlifotthe Four
Worlds of Atzliluth, B’riyah, Yetzirah, and Asiyah, and specificallye physical
body hiefesh.*® One who bears that state atones for as many as are attathed t
influence of the bearer of this quality of ‘lambness.” Hence, Mehlhagones for
the whole congregation of Israel in this world and in the world to cOiidis is
why it says, 'You should compute each one proportionate to his eating of the
lamb..”’(Torah Shmothl12.4).

“The lamb must be “whole, a male, a year old (Torah Shmoth12.4)
‘Whole’ means the bearer of this state abide in urisiciiid with all his limbs
and center$® The Hebrew word that is usedTiamim which means ‘whole,’ and
also ‘perfections’ and ‘perfect’ in reference to the Sefiroth lba Tree of
Perfection. This makes the bearer of lambness ‘male,’” thatashas him(her) to
the Upper World which is male in relation to the feminine mdteoaver World



in which we live® ‘A year old’ means in this case, that the bearer adherestto tha
place called ‘First Year,’ the primary creative force in Upyéorld, which we
know to be the Sefirah Keter (Crown).”

“...must slaughter it(the lamb)between the evenings(Torah Shmoth
12.6) ‘Between the evenings refers to the Central Column of the Tree of Life.
Therefore, ‘the eveningsire the Columns of the Right and Left. Slaughtering the
lamb between the evenings places the lamb in its proper placeaatéalin the
Central Column between the two other opposite forces. This makésdeotr
three forces which we will see clearly referred to in thieofving verse<® The
killing of the lamb means the opening of the force of the Spirithef Ltiving
Elohym from a self-contained condition to a condition where it can ftotin.
This force which flows forth is called “the blood of the lanib.”

“...Take some of the blood and put it on the two doorposts and upon the
lintel in the houses in which they eat theni(Torah Shmoth 12.7) The
outflowing of energy of the blood containing the life-force is now tplaeed on
the three “limbs” of the door of the houSeOnce again, the house is a dual
symbol for both the Tree of Life and the physical body. The linttiasCentral
Column of the Tree, and as we have said, the place of the lamb. @sdev
posts are the Column of the Right and Left, and as noted, “the evenihgsé
three columns are likewise found in the physical body. Thus, the balameeyy e
of “lambness” must be distributed evenly among all the SefirotheofTtee and
all centers of the body.”

“And they must eat the flesh on the Night of This...roastechvite, and
(consumed) with unleavened bread and bitter hetb§Torah Shmoth 12.8)
‘Eating the flesh’ represents eating the energy of the EvVinktton, the side of
darknes€® This eating can only occur when the energy of consciousness is
distributed simultaneously throughout the Sefiroth and the centers bbdy&*

‘On the Night of This’'means that ‘This’, the presence of Arikh Anafim (Vast
Face) as experienced in the Sefirah Keter, is to receivanjmessions of the
eating of this Evil Inclination as here called ‘Nigfit,and in other places called
‘Flesh.’ The flesh is ‘roasted with fir®referring the Sefirah Fif€which is the
station of the flesh of the lamb. The unleavened Bfesignifies the essential
bread, the bread without the leaven of the Evil Inclination which ‘puffeoupm
avail.”® Bitter Herbs is symbolic of adherence to righteousness within the
suffering attached to the Lower World, the Sphere of Bitternesshioh we
travail ?° The roasting in the fire and the bitterness represent the deqsits of

the house, and the unleavened bread represents the lintel.”

“...But roast together the head and its limbs, and with its intenuarts’
(Torah Shmoth12.9) This means that the burning of the flesh of the Evil Side
must occur only when the effort to retain the state of Wholeness is maintained.”

“...None of it is to remain till morningd.(Torah Shmoth12.10) means that
the destruction of the Evil Side is completed in the ‘Night of Tlasd the lower
physical world disappears as the Primordial Causal Sun of the iéhE® This
is the true work of man in this world, the Unification of God’s Narte.”



“In this way you should eat it, with loins girded, sandals on yoeef,
staff in your hand, and in haste - it iavhy’s Passover. (Torah Shmoth12.11)
‘In this way’means in the Way of This, the Shekinah. Once again we must eat it
with unity in the entire Tree and in the three bodily centersgasfisd by the
“foot sandals,” being the lowest,” the “loins girded,” the middle, andff‘sn
hand,” the highest  One must eat the flesh rapidly becaudgari does not
have power to retain the Spirit.” It is YHVH's Passover, not man’s Passover.
Passover also means ‘opening,” hence YHVH’s Opening, namely the aotlow
emanation of the Lower Creation of YHVH, which manifests for thpress
purpose of once again becoming unified with the Upper World through the work
of Man in the Divine Process.”

“I must pass through the land of Egypt on the Night of THigTorah
Shmoth 12.12) indicates that the judgment of Ze'ir Anafim’s (Small Fagath
is upon the lower grades, signified by ‘the land of Egyf3tThe Passover is the
‘Night of This.”®

“And the blood shall serve as your sign...and | shall see it and pass ov
it.” (Torah Shmoth12.13) This is the blood of the lamb, the blood of atonement
or at-One-ment, which must be distributed over the whole Tree andhbie w
body to effect protection whenYHVH visits this Lower World with the
judgment of plague and ruination.

“And this day shall serve as a memorial for you...as a festivahity
throughout your generations (Torah Shmoth 12.14) ‘This day’ we have
already spoken of. ‘Must serve as a memorial for yoeans you must remember
‘This Day’ for yourself and your safety. ‘As a festival to YHVthroughout your
generations’'means as something joyous you do for YHMby means of what
actions you generate from the higher station of consciousness you have attained.”

“...Anyone eating what is leavened from the first day down to #neesth,
that body must be cut off from Israél.(Torah Shmoth12.15) That is, when
there leaven in the seven formations of Small Face in the Loveeld8Y one is
cut off from Israel, which is Vast Face. Again, these arestkdJpper Days of
Creation and one Lower Day of Creation, the seventh day called Malkuth
(Kingdom) - the total Creation starting from the point of Arikh AmafSefirah
Keter) making seven days. The lower creation must “be eatentduceg to the
proper practice. This is what we see written regarding thegeatf the roasted
flesh of the lamb. They who do not know the secret method cannot eat this
properly, because there is an obstacle to such wrong effdiiss obstacle arises
from the Evil One or Leaven, which does not allow one to awaken nor to mainta
this effort of ‘eating.” This is precisely what King David meawhen he says,
“My sin is ever before me.?” Those who are seized by the Leaven are
disconnected from any attachment to the Spirit of Arikh Anafim, wigcthe
place of the Patriarch Israel in the Upper World of the Merkabah (Ch&riot).

“...0On the first day and on the seventh day there is to take placgou a
holy assembly...no work shall be done, only what every body needs to



eat..”(Torah Shmoth 12.16) The ‘first day,” gathers unto itself the whole
Creation, the Upper and the Lower. The ‘seventh day’ assemblessailfotlite
whole Lower Creation. These points are Keter and Yesod respeciividyonly
work which is to be done is to maintain the ‘eating,” of which we redready
spoken’®

“...0bserve this day throughout your generatiori§.Torah Shmoth12.17)
‘Observe this day,’ that is, strive to remain in the statioreddirikh Anafim.’
‘Throughout your generations,” that is, the Lower World called Malkuth
(Kingdom), so that your Malkuth has an Upper World foundation flowing through
and supporting it°

“...Take a bunch of hyssop and dip it into the blood in a basin and strike it
upon the lintel and the two side-post¥y Torah Shmoth12.22) The ‘hyssop’
represents the descent of the Presence of Arikh Anafim. The ‘blabe imasin’
represents the life-forceuach) of the lamb in the flesh of the Lower World.

“...And none of you shall go out of the entrance of his house until
morning..”’(Torah Shmoth12.22) “And none of you’ refers to Arikh Anafim.’
‘Go out of the entrance of the house’ means to enter the dualisticausrsess of
the Lower World in Malkuth. The ‘entrance of his house’ is the Sefff@sod on
the Tree of Perfection. ‘Until morning’ means until the night ofltbever World
has passed away in the dawning of the AYN.

“When hvhy sees the blood.hvhy will pass over the door and not
allow the destroyer to enter into your houses to slay yo{f.lorah Shmoth
12.23) *Your houses’ here means your physical bodies.

“Keep this rite forever.’(Torah Shmoth12.24) ‘This rite’ means the Spirit
of Arikh Anafim within yourself. To ‘keep’ means to maintain thiatetin the
face of all obstacles and attachments.

“When you come to the promised land...you shall keep this setvice.
(Torah Shmoth 12.25) When one achieves the development of stability in the
higher level, the land of Israel above, it is incumbent upon you whilegrain
in the Lower World physical body to maintain the effort to unify tbevér World
with the Upper World and not allow yourselves to selfishly exishénecstasy of
the higher level alone. You must maintain both levels.

“This is the ordinance of the Passover: No stranger shall eatitdf
(Torah Shmoth 12.43) The Stranger is the Evil Inclination which should be
resisted to the point where it can no longer overpower ‘This,” theeRce of
Arikh Anafim. Constant vigilance is required to oppose the subtle Ewal, @nd
one m4list continually ask oneself\Wwatchman, Watchman, what of the
night.”

“Every slave purchased with money...may eat of it after he hasbee
circumcised. (Torah Shmoth12.44) And also, dlien and sojourner after he
has been circumciseti(Torah Shmoth12.48) Circumcision means the removal
of the covering of the creative function and is the symbol of the rdnob\hae



attractive influence of the Evil Inclination in creation. Only if tliglone properly
can the eating of the Passover lamb take place. The removal aiwieng, the
shell, allows the essential to be realize@ir€umcise the foreskin of your
heart”*? Therefore the statement is repeatédh ‘incircumcised man may eat

of it.” (Torah Shmoth12.48) and‘In one house it has to be eaten...You must
not take any of the flesh outside the house and you must not break a bone of it.”
(Torah Shmoth12.46) ‘One house’ means a unified body and refers to the Tree
of Perfection. ‘Not take any of the flesh outside’ means not to smntted or
drawn toward the Evil Inclination outside from your state of ufitytou must

not break a bone’ means the eating is only proper from this stateoténess as
we have said.”

With this, Sheikh Eliyahu ben Otiga paused. He placed his left hand upon
the right side of his chest and his right hand up and across thmédihg the
ancient Hebrew letter Tav. He closed his eyes and went withiselinAfter a
while, he came back, his eyes opening slowing. Silently he scrutiritze
expression on the faces of his disciples.

“And now, he said, ‘we have only to connect the Seder symbolism to the
secrets | have opened for you, and you will have a clear representatihe
meaning of this most joyous Festival of Freedom to carry with joaughout
your sojourn in this life.” And so the sheikh followed with the additional
explanations in these words.

“In the Name ohvhy, the Ancient of Days and Hidden One. The Matzohs
are three, the middle one is broken in two pieces, one half is kephenther is
hidden. The hidden piece is called thiecomen the ‘grasped’ or ‘seized’ piece. It
is this piece which is eaten as the dessert or the lasgedtthe night. The ritual
properly understood alludes to deep mysteries and actual processeslipgpae
the Upper World, beyond the sensory capacity of man in the physical dody t
fathom?* Although not complete, the information contained in these Matzohs still
represents what is most important for man to know in striving &ndtivhole-i-
ness.’

The three Matzohs represent the Merkabah (Chariot) of thearféhgiin
which Arikh Anafim rides (see Fig.-), and through which He manifésits
Sefiroth Wisdom and UnderstandiffgThe Upper Matzoh represents the place of
Abraham and the three uppermost, supernal Sefiroth. The Lower Matzoh
represents the place Yitzaqg, the lowest three Sefiroth. The taegiof the
Middle Matzoh represent the four Sefiroth of the Inner Court. Becaligés
central location, it is called the Heart of the Creation, arichisne of the Spirit
(Ruach of Arikh Anafim. It is the Middle Matzoh which is broken in t#f.

“This is analogous to th€orah which has both unmanifest (i.e. Atzluthic,
Arikh Anafim) and manifest (Ze'ir Anafim) aspectsThe two pieces of the
Middle Matzoh are mentioned in the scriptures in the wordsgrfy Zion goeth
forth the Torah and the Word of hvhy from Jerusalem”*® Zion and Jerusalem
are just these two pieces of the Middle Matzoh, the upper being Bobrihe



lower being Jerusalem, yet both make a unity. ThusJ tihah creates the Lower
World in it's going forth, and becomes the enlivening factor in thaslerusalem
Word of YHVH extends into the physical universe. Thus the extended part
represents every star, sun, and planet and it is the piece &sfileahien,’ the
piece to be seized after which there is No-More to be &tecluded herein,
therefore, is both the Unification of the Divine Name - the ‘eatihthe flesh of

the lamb, as well as, the symbolic representation of the firsabtlition of the
physical universe into the AYNhis is why the mystic tradition continually states
that we should pursue the development of holiness with not half a heastitibut
wholeheartednes&€b Shalem”

“The three or four cups of wine during the Seder are also repagse of
these three pieces, or four, if you include the Middle Matzoh in its dasdgect.
These are also the four Saviors respectively, the Chariot and afeaur
Patriarchs.*

“Similarly related to the above is the nature of the four stiesRighteous,
the Wicked, the Meditative (Tasteful), and the One Who Does Not Knbat i
Ask. The Righteous Son is the Upper Matzoh; the Wicked Son is the Lower
Matzoh; the Meditative (Tasteful) Son is the Middle Matzoh irufiper aspect,
and the Unknowing Son is the Middle Matzoh which in it's lower aspect i
attached to the outflow toward the other side, or the Aficomen.”

“Blessed indeed are ye whoseearts and minds are opened, by the grace of
hvhy, blessed be He, to the mysteries which we have revealed to yalaghis
and who faithfully remember and observe the ‘Night of This,” known tosus a
Passover.

Having said what he came to say, the Sheikh Eliyahu ben Otigpedte
through the circle of disciples and retired into the night.

With the instructions of th&€orah in hand, and the teachings regarding the essence of
the “Night of This” in our minds, we proceeded with our preparations. Inwamrk group
discussions, we agreed that it was of the utmost importance to thewg connected with the
ritual with the proper intention and focus. Whatever the task, we wouldotrmaintain
remembrance (zachor) while we were engaged in looking for, obtaiaimdjor creating
something needed for the rital.Most of the things on the list, such as the hyssop, horse radish,
wine, etc. were easy to obtain. One of the couples in our group decateake the matzoh from
scratch instead of buying it in the store. Some of us lived neaestfso it would be easy to go
on a short hike and collect enough staves. We walked in silence actese&or “Passover
quality” branches.

The most difficult part of the preparations involved the goat.,Rhste was finding a
“perfect,” one year old goat. It couldn’t just be any goat. In facouldn’t just be any perfect,
one year old male goat. It had to be THAT goat, the one that our nettatescribed, the one
into which a high level being had incarnated for the express purposaliafrrg final liberation
through our paschal sacrifice. He told us that the goat was bornvargldin a farm in Sonoma
County in Northern California. | lived in a small city on the cdntast of California, so |
volunteered to engage in the search. He told me that | would “reedgh&goat when | saw it,
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and nothing more. Faced with what appeared to be a daunting task, Ittealohtsolation in his
words while trying to remind myself that “flying on faith” was part and parcel ioigle mystic.

With little more than a month to go before Passover, | drove uptatuR@ and began
to visit goat farms. But, what made a goat “perfect?” And, how wbtedognize “our perfect
goat.” On each farm there was anywhere from a dozen to Mea@ires of goats. | asked each
herder if there were any one year-old males. This, of course, malown the choices greatly.
But, in most cases, even when there was a male goat of the pyepéregther had been relieved
of its testicles or had some other flaw. The story was the safiarm after farm, day after day. |
became obsessed with the goat, thinking about it all the time. Thoofgtite goat filled my
mind as | slipped into sleep, and again when | awoke. The imageazatdileed the Tzimtum
that | was trying to imagine during my meditations. | prayedatgudy to YHVH to guide me in
my quest. | soon came to appreciate that the act of looking foo#tevgth proper intention and
remembrance, was one of the yogic disciplines at the heart &fagsover. Another would be
watching the goat once it was found.

One night as | lay in bed in my friend’s guest room trying totéasleep, thoughts of the
goat as usual rising in my mind, | consciously went out of my pHysiedl and was awake in
my Geviyah (Astral Bodyj? The first thing | noticed was that a cop was giving someoreket ti
down on the road that runs past the entrance to the property wherestayiag. | suddenly
remembered our mentor’'s instructions on what to do if we found oursedvssicus in the
dream state, namely, to “create God in your dream, to meditasathe way you would if you
had started from the waking state.” So, | ‘flew” back through thkinta the bedroom and “sat
down” on the bed to meditate. Shortly after | started chanting timruna and visualizing the
Name as dancing letters of fire, the image of a goat anosg imind. | could see it clearly with
all its distinguishing marks, and | could also see the farm and fgildiwhich it was housed.
The goat started to speak to me in a soft male voice whiclogmeed as my own! All it said
was, “you will find me where the bells ring.” | asked what be#smeant, but he just repeated
“where the bells ring.”

| arose early the next morning full of energy, remembering mpgréeence and the words
of the goat. | started out to the umpteenth goat farm. | feltteate¢oday | would find the goat,
especially since there were only seven days left until th@gef watching was supposed to
commence. But, after visiting four farms spread far apart, thenldgd as the previous ones, no
goat. | phoned my friends and vented my frustration.

| decided to take a “day of rest” from the search to rechaggbatteries, so to speak. |
phoned up a woman friend and invited her out for a long ride and a picnic.o&e fdr miles
along beautiful country roads without thinking about where we were goiflgmnsaw a spot
with a picturesque view that was perfect for our picnic. It overlo@kéeéautiful valley where
there was some sprawling farms. The sky was clear, the air clear andduay the mid-day sun.
We sat quietly, eating the food that my friend had prepared. | toiechat with her about
mundane things, but my mind kept returning to the goat. Lost in my thoughts, | didn’t at first hear
my companion’s comment, “I wonder where the sound of those beautiful chm@esoming
from?”

“I'm sorry, | zoned out. What did you say?” | asked.
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“l said, | wonder where those chimes are?” She gave me a lookdExasperation
that said, ‘Why aren’t you paying attention to me.’ At first | haal idea to what she was
referring, then suddenly | also heard the ringing of chimes comamg éme of the farms down
below. It was also as if a bell had gone off in my head, for thelgmhsaid, “You will find me
where the bells ring.” Well, chimes are sort of like belldidtsstraight up to my feet. | strained
to listen through the large expanse to locate the sound with a glehearing that had been
dulled by years of attending love-ins and rock concerts. Each tirmmalalsreeze went through
the valley, | heard the faint but distinct sound of chimes ringing.

| told her that | hado find the source of those “bells.” She thought that | had lost an

oar, but | told her to help me gather all our picnic stuff togethdrget back into the car. We
drove down the road that went through the valley. As we came to tla@@ntoad to each farm,

| stopped the car and listened for the chimes. As we came aroundl ia the road, | spied a
cluster of farm buildings. They were exactly like | had seemyrconscious dream._| knethat

we had found the right place. We got out of the car and listened, angiad came by we could
easily hear the ringing of the chimes coming from the main fasaose. We drove up the dirt
road to the farm and | could hear the sounds of dogs barking, chickens cluskibggoats
bleating.

The farmer who lived in the main house had, of course, heard us camlirgmerged
from the house’s large wood door to greet us preceded by his two dlmgst think that he got
many visitors on any given day.

“Howdy, are you lost?” he asked with a grin that revealed aétlbf teeth through his
scraggly beard.

“Good day,” | replied. “No, we’re not lost, thank you. We were havipgaic up over
there on that ridge and we heard the sound of your chimes. Actually, we're looking for a goat.”

“Why, did you lose one?” he laughed. “I got about three dozen goathuem’t seen
any new ones show up amongst my gang.” He pointed over to the large building where e house
his goats.

“No, I'm looking to buy one. It has to be a one year old Billy thanhdeen castrated
and doesn’t have any other flaws.” | replied in my “taking care of business” voice.

“Geez, that's a tough one.” We walked over to the goat barn. Mdeedgjoats were
outside in a field behind the building. “All of my males have been domepétor a few older
studs. The only one like you want is “Willie,” the goat my granddaugittepted as a pet shortly
after it was born.”

“Could | at least see that one?” | asked.

“Sure, it's lying down out there by the tree.” We started tik wawards the tree, which
was about a hundred feet away. Suddenly, the young goat awoke witt) gadtap, and started
to trot over toward us. He walked right up to me. | couldn’t beliewewvtas exactly like the goat
| saw in my dream.

“Looks like it's got a hankering for you,” the old man said to meoked the goat all
over and it was “perfect.”
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“How much for this goat?” | asked, knowing that | was facingdinigious prospect of
taking a pet a way from the man’s grand daughter, over whom he probably doted.

“Geez, that's a hard call,” he replied. “I was wondering whaa$ going to do with it.
My grand daughter is awfully fond of it, but she has no place to kespheer parents and it's
growing quickly.”

“I will pay you three times what it's worth, cash,” | quicldyt in. “I have the money to
spare and would be happy to make it worth your while.” | could tellttreabld farmer was
pulled in two directions. He silently paced around stroking his beard.

“Three times what it's worth? That's a pedigree goat, you kndw,”blurted out
incredulously.

“Yep. | can bring you the cash tomorrow,” | came back. He walkaghdrsome more,
chewing on the offer.

“OK, it's a deal. | could definitely use the money. But you haveotme back in the
afternoon. My grand daughter will be here in the morning. I'll tell her thagalaéis going away.
| don't relish that chore,” he said with some sadness in his voicg.I' in the goat business,
and business is business.”

“That will be fine,” | answered. “I'll borrow a truck and come dxpund 3:00PM if that
will work for you.”

“Sounds good,” he said with the firmness of a final decision. We gdecdeto nail
down the price. He gave me instructions on how to care and feed th©foatrse, | didn’t say
a word about what we intended to do with the goat and, oddly, the farmer never asked.

| was so excited at finding the goat, my friend made me letlinee us home. As soon as |
got home after dropping her off, | jumped out of the car, ran into the hemu$ghoned some of
my friends who were patrticipating in the ritual. Everyone was liazeld them the story of the
goat that talked to me, etc. They laughed and told me that if k&V@eople about our Passover
ritual to leave out the part about the “dream goat,” because nobody wdakebe | told them
that they couldn’t argue with the bottom line - - the goat! | arranged witbradfwwho had a good
pickup to drive me out to the goat farm the next day and help me. | wdealth the back with
the goat as he drove us home.

We got to the farm about 2:50PM. The farmer came out to meegaselhim the money
that we had agreed upon. He went out back of the barn and came balk &hiie longer
followed by *our* goat prancing at the end of a tether. He was so-oo lccdeldn’t believe |
was picking up this “child” to be taken away to slaughter. | love alsim knew | would get
attached to it. He lied in my lap for most of the drive home. QiMehad built a “corral” that
opened into an old, small, empty chicken coop in back of my house. | madda besl goat
inside the coop. The first day | spent a lot of time with him savdi@dn’t feel freaked out and
lonely. | slowly got him into a comfortable routine and my cat andgésg him company, so |
didn’t feel bad that | had to leave for long periods of the day.

| had “found” the goat, or the goat had found me, three days beforerdheldy of the
Hebrew lunar month of Nisan, the day that our group celebrat®bsts HaShanahe. New
Year's Day. Ten days after that, the formal period of watchiegybat would begin. But for me,
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the watching of the goat had already begun. | was scheduled to drigeahdown to Southern

California on the ninth of Nisan to the site where the cave wasddcThe next two weeks went
way too slowly. | now “had” a dog, a cat, and a goat. Everyone involvdteintual was busy

getting together and preparing the things we needed for the Pagsitiag all the leaven out of
their houses, etc. When | wasn’t working, | watched the goat, and the goat watched me.

Since theTorah explicitly says to watch/guard the animal for the four dagdifeg up to the
Passover sunset, a group of us volunteered to watch the goat 24 houfsraluase four days.
Again, this watchfulness was to be done with the proper intention. Wieotliklnow that this
watching would provide one of the intriguing (and entertaining) episodesrifepic.” The six
of us who volunteered to be watchers decided to camp out at the caeehigh desert where
the ritual was to take place and watch the goat in shifts. We thought that living outhenslars
in the high desert would be a great setting for us to maintaistébe of watchfulness on the
goat, and a great way for us to prepare mentally and spiriioalthe Passover. Everyone else
would start arriving the day before and the day of the ritual.

During the early morning on the ninth of Nisan, my friend and | loadddsugpuck with our
camping gear and other stuff to take out to the cave site. Aftegdat and the dog and the cat
said their good-byes, we loaded the goat into the covered pen we hadged/into the bed of
the truck. It kept the goat out of the sun and wind if it wanted, andigagme space to stretch
its legs during the eight hour drive. We started out south aftekfastand, HaShem willing, we
expected to arrive at the cave site about mid-afternoon. My buddy’Apg&6éhe slid smoothly
down the highway and the goat slept peacefully after the firétanahour. When we stopped
every couple of hours or so to stretch our legs and shrink our bladdeesked on the goat and
spent some quality time with it before continuing on. Traffic wgt# land we were making good
time. Since it was still early Spring, the weather wascily cool going down through the
coastal inlands leading into San Luis Obispo.

We had set things up to rendezvous with our mentor and the rest of Waaether Unit
Alpha” at twelve hundred hours at a restaurant in lovely downtown Barsiowelievably,
everyone showed up on time and in the same location. (It already hactdréam.) Led by our
mentor’s obvious black Fleetwood Cadillac, our little parade set otlhdédast one hundred and
twenty miles of our exodus to a cave in the desert, with the goatisi-that cave was one with
every other holy cave in every other high desert valley in the watkdwere young, we were
passionate about our mystical quest, and we were excited. The skyeraung that day, but
our lights were shining.

Eventually, after a distinct rise in elevation, our most entenigiand eccentric leader
signaled us to turn left onto a dirt road that led away from tha mghway and up into the
lower foothills. We followed (and bounced) along the winding road for anfédes when we
came to what appeared to be the entrance to a very old and long-abandungdoperation.
We continued on through and up until we came to a cave entrance. Weeljefeiitisolated.
The cave entrance entered the hill from a large plateau aboutapalip. The elevation and
location of the cave, which faced east, provided a great viewawfe Valley below us, which
spread out wide running north to south. The mine was located in a higtdyiteregion (and
hence our mentor’'s scientific interest) where the faults matkistiact and dramatic impact on
the landscape. The members of Goat Watcher Unit Alpha were, in a word, stoked.
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Our collective “drop out/back-to-the-land” experience, acquired in dkee 1960’s-early
1970’s, had honed our ability to bivouac in strange locations, hang out, and have ane.
The hundred plus boyscout merit badges amongst us, and those great gaarping with our
dads didn’t hurt either. We were dying to check out the cave, but sheiffter of business was
to set up camp on the plateau outside the cave and set up the gheadoat. Once we had
gotten everything basically unloaded, the most important things sebhdiphe goat secure and
comfortable, we sat down for a rest and talked about how we should pré¢eeatecided that
while one of us remained outside to watch the goat, the rest of usl watdr the cave,
ceremoniously led by our mentor.

After washing our hands, arms, feet, and faces, we stood before the entrancave.thiée
lit incense and intoned the six permutations of the Name Yid\the six directions as per the
Sefer Yetzirat?® We then vocally intoned the root mantrumAni Yod Hay Vav Hdyone
hundred times, andShomer Mah MeLyldhone hundred times. It was about 4:30PM when we
entered the cave. There was plenty of time before the sunsetoWe set things up inside the
cave tomorrow. For now, we just wanted to see where the hole in ltkeehtl and we were in
for a pleasant surprise. The width and height of the cave was notufaaly large, reflecting its
age and the hardness of the walls that had to be dug out by hand. Tinnchace slightly as it
revealed deeper layers into the hill. We came to a fork in the @atr mentor led us one way
and said the other led to the deep hole far down inside of which he husgnkitve tectonic
equipment.

Our mentor led us further into the hill until we came to a verglisstreamlet that ran along
in front of the entrance to a much larger cavern. There waslafeptéridge that spanned over
the streamlet and led into the larger chamber. The end chambarbigasoom, about ten feet in
height, fifteen feet across and about thirty feet in length weitimaed, fairly smooth walls, and a
flat floor. It was amply large enough for all of us to stand and naowend, sit or lie down, and
play drums and other rhythm instruments. In addition to the streancribeded before its
entrance, the end chamber had another excellent element in the ratkraltar that was at its
very end. This solid rock table, which protruded out from end wall of thelmdyaabout four
feet, was about eight feet in length. It was a perfect setting for the alteiMid.

Having consecrated, “cleared the field of bad vibrations,” etc. atergal intelligence on
our new cave home, we reemerged as the sun was getting ready \féestold the guy who
remained outside to watch the goat about what we saw in the cavall Waried to finish
setting up our tent sites, and prepared to commence four days ofngatiohigoat. Our mentor
headed back home. He would return the day of the ritual. We sat gundtlyatched the sun set.
Our mentor taught us that the sunset was the “Watch of Yitzaq”’qgAbraham). Th&orah
gives us the image of Yitzaq “meditating in the field at sutfein regard to the Watch of
Yitzaq, theZohar tells us to chant th8hem Ayirduring the time of the setting sthSo we
chanted theShem Ayinas we watched the top part of the sun’s brilliant disc sink behind the
farthest hill. We had a crackling fire going which kept us warrtine chilly desert night. We had
settled on our watch shifts. | was glad that my first offisratch didn’t start until the morning,
as | was ready for some serious sleep after a long day of driving and setting up camp.

The rest of the male-bonding goat watchers stayed up a few bages,| enjoying the crisp
desert night under a gillion stars, staring at the fire a@aniced and crackled, and of course,
watching the goat. They trailed off into their tents, leaving itisé¢ dfficial sentry to stand guard
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over the goat for his four hour watch. When his time was up, he rousedplasement and
headed off for a well-earned sleep. My watch started at the guiteed hour of 8:00AM. |
decided to start my watch by sitting with the goat and meditatMigen | came out of my
meditation after about an hour, | decided to circumambulate the gosten, silently chanting
the root mantrumAni Yod Hay Vav H&ayin time with my stepping. | did this for about an hour
and a half and then had the urge to take the goat out for a walk.tfling &nd walkingzichor
had made me pretty spaced out, so | thought a stroll in the hills weuidgood way to get
grounded. | tied a long tether to the collar around the goat’s neck. @Ve faod time, sort of
like a boy and his dog out on the back forty.

While one of us attended the goat, the rest proceeded to make poegdmtthe upcoming
ritual. We organized the camp site for the eight people who woulce aluring the next couple
of days and set up a roasting spit that was strong enough to holdigh¢ ef¢he goat. We also
went to work to make the interior of the cave site ready. Weedeadebris from the path all the
way to the end cavern, swept smooth the end cavern so it would be cbtaftotaus all to sit in
it over night, and set up the shrine on the rock table. We even did a symbolic search for leaven.

Aside from tending to the material and logistical needs of wieateour small group also
tried hard to extend and maintain our state of individual watchfulresisas the spiritual site
was set up properly. We discussed and “installed” some spiritoahgrules for our individual
and group behavior. From the group stand-point, we scheduled daily cave shatienspl
prostrations, and rituals. We all agreed to keep communications toirmaum, and whenever
possible, to begin and end each communication by saghgrier Mah MelLylah” and “MaH
ZoT.”®® The group chanted<ol HaNeShamah Tuh Hallel Yod Hay Halelu Yod Hay one
hundred times as the sun rose and then meditated for a shorfWhike.also did a group
meditation and chanted ti8hem Ayinone hundred times as the sun®&dndividually, we
would stay calm and focused, and strive to maintain our state of watchfulnessitutoing day,
which is no small feat for a group of young bucks. The other guys likedaat-watching
routine, and did their own versions during their watches, varying it by individual taste.

Our cohorts would bring up lots of fresh flowers for the shrine. Webhaeght incense and
candles, a book copy of therah, and a few other items down with us. We used as the center
piece of the altar a three foot wide circle of thick black papéich served as th&zimtzum
(Contraction), upon which were glued the four Sinatic Hebrew letteds Hay Vav Haycut out
of day-glo fire orange-red paper that glowed in the dark if you useack light>° But the day-
glo letters still reflected a lot of the light given off lhetnumerous large candles, and seemed to
come out at least a foot from the blackmtzumgiving it quite a three dimensional appearance.
(see Fig.1) The circular bladkzimtzumwvas set against a background of light blue, representing
theAYN SOF AURENdless Light) in the negatively-existent roots of the Tree of*Pife.

Inside the cave, you couldn’t tell day from night. Once we had sdtaiphrine, we kept
candles and incense burning twenty-four hours a day. After the suhast at noon, after the
sunset chant, and at midnight, we all (minus whoever was watchiggatewent into the cave,
washed our hands, arms, feet, and face, made prostration, and did a growb ctzarita which
lasted for about half an hour. The acoustics in the end cavern wateTdre high quality gong
that | had brought sounded deep and resonant. We didn’'t have to hit the dramsuelit force
to create a solid rhythm, so we could each use the richest pdtie dfum heads, and play
relaxed and heavy. Our voices were blended and amplified.
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By the second day we had everything set up and time started toAg not engaged in
the goat watch, we took walks, played backgammon, chess, and go; vitetg, leketched,
practiced Taijiquan, and took turns cooking meals. The arrival of eaclpar#aipant gave us a
little boost and, as our numbers began to swell, so did our excitentesease of anticipation.
Each of the new men and women took a turn watching the goat. By the &mal third day,
everyone was there except one woman who would travel to the site with our mentor the .next day

Our periodic rituals at the cave shrine became more and moigizexerThere were now
twelve people at the site, eight men and four women. In addition toothredbily “prayer
meetings,” which we all did as a group, the women got together inatlee each day and did
their own ritual to the Shekinah. We had set up a separate groupsofatetite women in a spot
that provided them with privacy from us boys, and gave them “their own space.”

Finally, the day of the ritual arrived. We greeted the rising with the chant, group
meditation and some devotional singing. We were definitely buzzed. tattarrival of our
mentor and the last of the women participants, things jumped into hagh Eperything was
ready, but were weeady to go ahead with what we had to do. The goat was so cute. Nae of
had allowed ourselves to dwell on the fact that we were goingltaikat had become our pet.
As the majority of our group didn’t eat meat, let alone hunt or haveeapgrience in the
slaughtering of animals, we were fortunate (and relieved) that one of those aoshgdtgrown
up on a farm and had skill in using a specially curved knife thatlesigned to open the jugular
vein quickly and with as little pain to the animal as possible. Still, wat¢hagoat be sacrificed
in this way was not something to which most of us looked forward. We doogolation in
knowing that, as our mentor told us, the ritual had been preordained andrtheesaould in
fact involve the liberation of a high-stationed soul.

One of our group, in fact one of the original six goat watcher @lpfecces unit, brought a
small twist to opening of the curtain on our Passover drama. Thigutaentleman got it into
his head that he would “save” the goat from his fate. He had signtat the last goat watch
before the time of the sacrifice. While the rest of us werg batting a fire started, changing
clothes, and doing last minute things before the opening events, ouriemgriaend took the
goat for a walk - and returned sans goat!! He told us, without ndlijch to disguise the
brazenness of his action, that the goat had escaped from him and run off.

Upon hearing his story, the rest of us went from shock to angewutw?*Hn about a minute,
while our mentor was belly laughing. We scanned the hillside and coskmthe goat. So, was
this an Abraham and Yitzaqg sacrifice scenario, where Yitzaqgoat) gets spared the knife at
the last moment by an angel (our friend?, no way). Our mentor refuseltiress our questions,
and frankly, just kept grinning in obvious amusement. We looked around somenabsgill
couldn’t find the goat. We all assembled back at the fire pitlkcataout how we should do the
ritual without the goat. We concluded that if we couldn’t actuallyrao gacrifice with a live
goat, we would do it as a collective visualization, sit around tkeaBrthe visualized goat was
roasted, “eat the flesh” of the visualized goat, etc.

It was two hours before “between the evenings.” We had calculsed/é would need that
amount of time to slaughter the goat, drain the blood, and roast thelgaatover a blazing fire
before the entering the cave at sunset. Again, our mentor had haddiyvsard the whole time,
and still couldn’t keep himself from grinning. Occasionally, he wouldhelaickle a little. We
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sat solemnly in a large circle at the place we had set sfawghter the goat. Our friend who
would have used the knife to open the goat’s jugular vein sat in the nasldl@e were actually
doing it. The opening verses dbrah ShmothChapter 12, including the instructions regarding
the lamb or goat, were read/sung out loud. We silently meditatedgdrigerang to signal the
commencement of the chant and, just as we all opened our mouths to letdinst tsyllable of
the mantrum, we heard the loud, clear bleat of a goat, which basitmibed everybody in mid-
syllable. As we had sat with closed eyes, the goat basically walked right up towowr gr

Watching our reactions and seeing the looks on our faces, our mentoottulatighing.
After a few minutes the commotion died down. Our mentor suddenly cstealldng which
immediately focused our scattered attentions.

“I saw our friend walk off with the goat. | also saw the geatinn ahead of him and enter
into the cave unnoticed. During the whole period the goat was missing, ndoodey in the
cave. | even saw the goat poke his head out a couple of times, atlwibichin’t control my
laughter. | was having such a good time watching HaShem play thigint want to say
anything.”

We all sat there dumbfounded, and of course, our mentor was laughing. &rehwere
laughing. Then we came to a sudden stop and were hit in the stomhdhewealization that:
“THE GOAT IS HERE. THAT MEANS IT'S TIME TO DO THE SE&RIFICE. Boing!!! So,
without wasting much more time, we got back into our circle, focusedhowds and started all
over again with the reading of the Torah. The gong sounded and we begdm@amrShomer
Mah MeLylah, Shomer Mah MeLyldlsome watched, some held their eyes closed as our friend
moved quickly with the knife to open the young goat’s throat and hold fteablood drained
into the basin that we had brought for the ritual. The life-forc®fybat passed from it's body
as it faded from consciousness. Those who not were choked by tearbdeotig until all the
blood had left the goat and the gong was struck to signal the end.

Then, the goat was carried off to the roasting pit. The particgpeaiked over in silence to
the fire pit and reassembled in a circle around it. The spiingasted through the goat, and the
goat placed over and into the fire. The hair burnt off immediatehdisg off a thick pungent
smoke that lasted for several minutes. Then the entire goadstartget roasted by the hot
hardwood fire. The goat would need to cook for over an hour. We all sat and quiditiyteteas
the goat continued to roast in the fire. As the sunset neared, weedhhaShem Ayinone
hundred times, as we had done on the other nights. We assembled at theoitbatcave. |
chanted theTorah verses about dipping a sprig of hyssop into the basin with the blood and
striking the lintel and the two side-posts. Our mentor interjeated@d us to write the Sinatic
letter “Hay” in the three places, and to do the lintel first,ile side-post second, and the left
side third.

While all were silent, | wrote the letters on the cave doorryewe entered the cave. Our
mentor went in first, followed by the goat, followed by the rest olvakking in single file. The
goat was carried in by two men holding the two ends of the spit. Wedtaip another smaller
cavern as a preparation and storage room. The goat was takennallee scave and placed on a
table where it was sliced and put on a plate.
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The rest of us continued on to the end cavern, where we prostratedtbefsheine. We sat
in a circle and | made a few opening remarks. We then sang thebkamjcoming to Eliyahu
the Prophet, and heralder of Meshiach:

“Eliyahu HaNabi, Eliyahu HaTishbi,
Eliyahu, Eliyahu, Eliyahuuuuu - HaGiladi

Most of us just visualized Eliyahu entering the cavern and takingelais But two of our
group who have psychic vision, as well as our mentor, said that theyamuldly see Eliyahu
enter and sit down astrally. | had prepared a list of the nanteatoérchs and Matriarchs, and
known prophets), saints, and masters. | commenced to intone the namesppeagfbjowed by
the group saying El Melekh Neh-ehmaif' The list was quite long. Amongst the
Patriarchs/Matriarchs, we included Ishmael and his mother, and MuatyJosef, parents of
Master Yeshuh. Amongst many prophets, we included Mohamed, Seal of theaeSRmophets,
as well as, John, medium for the Revelations. Amongst many maldearale saints and
masters, we included a number of Christian saints, such as StsFadSt. Teresa of Avila, as
well as, a number of Sufis such as Shems Adin, Al Hallaj, RumiAlt#rabi, etc. Oddly, our
mentor directed us to mentally create a chair for each of ostgjws we had done for Eliyahu.
Someone mentioned that the room would get pretty crowded. Our mentdnagaydu can put
an astral chair anywhere in the three dimensions of the room, amauthgiiests and the chairs
could be small enough to easily fit “with plenty of room left owerdngels and other guests.” |
concluded by inviting all unknown prophets, saints, and masters to our Passover.

The women sang the appropriate version ofltarikha(blessing) over the candles. The
plate of goat meat was then brought out. We stood together in aiselmifacing the shrine,
staves in hand. | read ti®rah verses regarding the eating of the goat, and the unleavened bread
(matzoh), and the bitter herbsn@aror). Pieces of the goat, matzoh, and some horse radish were
distributed to everyone, and we proceeded to “eat in haste.” There wéiniteebe a lot of the
goat left to roast in the morning. The horse radish wasvaak.

The youngest amongst us read verses 12.26-27 Trormh Shmothin Hebrew and in
English, which instruct us on how to answer the question of the childyardneg the nature of
the Passover. Then we all chantedlihrukhaover the wine. Our mentor explained that the wine
represented HaShem’s power of illusion and obscuration. He told ustteesijpne four times,
and chant a mantra in between each sip. He said that by only sippiagnie, we symbolically
demonstrated that we were not deluded by Her Naya.

We concluded our Seder with the search for the Aficomen. Our mergfly spoke about
the significance of the three pieces of Matzoh, and the two brokezspéthe middle piece. He
had hidden the Aficomen somewhere in the cave. We went out from thard to search the
cave for the Aficomen, avoiding areas our mentor had told us not to garfeafety. This was a
century old mine. The Aficomen was not to be found. One by one we cakenbt@athe end
cavern, our mentor standing there with his usual impish smile. “Agsna found it yet?” he
asked seriously, knowing full well that we hadn’t. “I will give yowlae. You know how I'm
always telling you not to let anything cover HaShem’s Face?”

We stood there blank, waiting for the rest of the clue. “That'$hat’s the clue,” he said
grinning broadly. We looked at one another incredulously. | thought about tlee”“8luddenly,
it dawned upon me to look behind the construction board on the shrine table, uporwashich
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glued the Tzimtzum and “flaming letters” of the Name. Sure enodgbhem’s “Face” was
hiding the broken half of matzoh. The discovery gave us a good laugh. | beokéidomen into
pieces for all to share.

We then spread out in the cavern and sat down. Our mentor spoke foe aeldibrating
on some of the verses in tfierah, reading some of the commentary that we had received, and
answering questions. This lasted for about an hour. Once he had finishgehupeelaxed and
fell into silent individual activity such as reading and meditatBgne took naps in anticipation
of chanting from midnight until sunrise. At eleven o’clock, some of us tools chanting the
chapters from th&hir HaShirim, “The Song of Songs.” Following th&hir HaShirim, we
meditated silently for the rest of the period leading up to the @rmement of the chanting. As
the time drew nigh, the psychic pressure was building. Suddenly, thegrioigthe gong burst
through the silence. As chant leader, | started to drone out the mantf@nomer Mah
MeLylah” and everyone followed. Each repetition was punctuated by the sound anipeund
drums being hit. The chanting started out slowly and went through a pégacking up tempo
until we fell into a good groove. We tried to keep the rhythm steayudgh the night, with
occasional lapses that became more frequent as the night wore on, and we becamedmore ti

The release of energy that exploded with the commencement dfdhéng muffled down
quickly as the reality of a six and a half hour ordeal set in. dsad drums or other percussive
instruments that gave us something to do, and therefore helped us asvakm and at least a
little grounded through the long hours of repeating the powerful mantrum.r@dmant
harmonics of the gong and a tamboura provided a continuous sound fill agaih&at of the
drums. Occasionally, someone would get lip-locked or start mispronourfeengnantrum,
entirely unaware that they had veered off. Sometimes one or anothsrwduld nod off and
reawaken a while later, oblivious that any time had passed. The greng‘gy waxed and
waned. Then, around 3:00AM, | started hearing what sounded like a host ofarttlgrwoices
chanting with us. | was feeling deeply drunk from the process of agamind wondered if | was
hallucinating or having an acid flashback (this was the early 1970sdked around at my
companions and it was obvious from the looks on their faces that theyheaing them too. As
our collective perception grew and the sound of the “angelic choivi grevolume, so did the
pace of our chanting and drumming. The tangible increase in energy,araisexcitement woke
up several of the group who had dozed off. As soon as they awoke, ieaatdhe rest of us
that they were hearing the voices also.

Many of us were now swooning under the waves of bliss that wersgrolirough the
cavern. For many of us, it took a Herculean effort to keep chanting and remain in our ©odies
of the women and two of the men ‘dropped’ where they were sittindhatfseen this happen on
some other occasions, and our mentor told us that he went through a period when he was younger
when he would unexpectedly drop into a higher state of consciousness. bedaavito “look
for a softspot to land.” The act of dropping was the result of the centensfiousness suddenly
shifting into a higher body, such as the Geviyah or Ruach HaQodesh. ddéneeage could last
for minutes or hours. When coming back down into the waking state, onefetelslisoriented
and often bliss-drunk for quite some time. It can take the mind sedayal to completely
restabilize after such an experience. Hence, the importance oégsivgly taking the Name (i.e.
doingzichor) to gradually purify the shells to be able withstand the logoraaltyigreater power
experienced in the higher realms. Over time, through experiencepartdas ripening, one
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learns to set up parallel processing between the waking sttte dfefesh (physical body) and
the astral state of the Geviyah. Our mentor taught us thatstinvportant to help ground
someone who has come back from such an experience to help mitigateptet on their
nervous system. Frequent, extended experiences of this kind, espethalyare tantrically (i.e.
sexually) induced, can have a deleterious effect on the nerve plexes and is not recalnmende

The amazing sound of the angelic choir lasted for well over an hoowgh no one
remembered it stopping. Bolstered by a fantastic spiritual enemgywere all totally awake,
wired and bliss-drunk. Our chanting was strong and steady. The next twsowenir by much
more quickly, and we soon arrived at the time for the sunrise. Thevgamgtruck repeatedly to
signal the end of the chant, and a bomb of silence was suddenly dropped dandsuiife sat
and silently meditated, frozen in time and space, unable to move. Thoudhuthe and gong
and tamboura and chanting had stopped, the sound continued on in our heads. For me, the
mantrum went on without effort for the next day and a half befofadiéd away. Virtually
everyone else had the same experience, though the length of time varied.

Shortly after we began chanting, our mentor had lain down and did kep“stick” -
namely, he could lie or sit down and basically go right out of his bedsaaily as we passed
from one room to another. He said that he “wanted to get a betteio¥ithe show.” His body
remained in the same position for the entire night until he suddenly pbppkdnto it and sat
up just before the chanting ended. Another member of our group, who wasraseas in his
dream state since childhood, likewise laid down and left his body farohéise night. As soon
as we came out of the silent meditation, our mentor said tefsktg choir. Good chairs. You
guys wrapped yourselves in glory.” Without flinching, he stood up, turned around and walked out
of the cave. Our other “dream king” just kept saying, “Wow. What a night.”

Those in charge of roasting the goat carried all that remainga@utside to the fire pit. As
per the instructions in Verse 12.10, they got a fire going in thendifpéaced the goat remains
into it to be thoroughly burned to ashes. Once the goat remains had beah therashes were
buried in a hole several feet deep. The rest of us wobbled around like a bunch of sots, trying hard,
with little effect, to function normally. | remember fighting thige to just take off running into
the hills. A few went off into their tents for a good cry. We hgekad to keep conversation to a
minimum as we packed the gear and cleaned up around the camp sitehamdthe cave. We
then assembled in the end cavern one last time to make a finaapoosand a short meditation
before we “put the shrine to sleep.” Our mentor carried the Light of thedsa@ii@mtzum-Name
as we followed him out of the cave. He placed it in a large faddrput it into the trunk of his
car.

Once everything was packed, all trash collected, and the site lpokiy much like it did
before we got there, we assembled in a circle in front of thelmuaduhe cave. We held hands
and stood in silence. The world stopped. Our mentor spoke a prayer, asking YdHtdept the
fruits of our ritual and to bless us with His/Her grace, to whiehall respondedEL Melekh
Neh-ehmari We then hugged one another, piled into our cars and trucks, and starjmal ey
home, the sound of the chanting still ringing in our heads.
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! seeTorah Shmoth12:1-50

2 The Hebrew city of Lachish was destroyed abouB®I, and was the last people to use the origirmat®i
Hebrew alphabet.

3 Torah Shmoth12.26,27 succinctly raises the condition of resjmgtb the children’s question regarding the
nature of the Passover, and specifically asks aestipn. The modern Passover Seder usually ha®timgest child
asking three ritualized questions. The questiodsthair respective responses are written in thggiddah.

* These were prominent and ‘learned’ mainstreamisalsho lived and had their schools in Palestinénguihe
period of the Second Temple of Jerusalem.

® Raphael, Chaim Feast of History, Simon and Schuster, New York 1972.

® These tractates includdikhilta, Sifra Sifre; Midrash Rabbah, Midrash Tanbima. Pesikta Rabbate. Pesikti de
Rav Kahana; Pesahimetc.

" TheTalmud Yerushalmicomprises 3 volumes and tlialmud Babli64 volumes, reflecting the relative complexity
of the milieus in which they developed.

& Mishnah Pesahim10.5. Rabbi Gamaliel, first century CE, son argison of Hillel the Elder.

° Mishnah Pesahiml0, translation by Herbert Danby, Clarendon Prés$ord, 1933.

®The Holy Scriptures According to the Masoretic Text Volume 1, Genesis to Il Kings, Jewish Publication
Society of America, Philadelphia, 1955 The authes made some changes in the translations when deeme
appropriate.

" The second verse of this chapter, spoken diregttyvhy to Mosheh and to Aharon, clearly identifi¥isan as
the first month of the Hebrew lunar year. Therefdne first day of Nisan iRosh HaShanafiit. “Head of the
Year,") i.e. the first day of the New Year. Yet,irodern Jewish observané&sh Hashanals celebrated much
later in the year on the first day of the Fall nioat Tishri. The first day of Tishri is not cited anywheretlie
Torah as the first day of the new year. The question ttemspicuously arises, “Why don’t we celebratelRos
HaShanah on the first day of Nisanhaty Him/Herself proclaims in the second verse? Wegaren various
reasons for this, such as “the first day of Nigathe New Year of the Trees, and the first dayishifT is the New
Year of the Kings”. Or, “even though the first momf the year is Nisan, we celebrate Rosh HaShandhe first
day of Tishri, the seventh month, just as the Laehted the heavens and the earth and all livingsghetc. in six
days, and rested on the seventh.” Or, “the firgtafaNisan is the spiritual Rosh HaShanah, bufitiseday of Tishri
is the Rosh HaShanah of the material world.” Buwldo such questionable rationales overhigéy’s own direct
command? Do millions of modern Jews observe thanhagy of the New Year on the wrong day? Along sy,
did the observance of Rosh HaShanah become prditicor was it “positioned as a package” withm Kippu? To
coordinate the lunar calendar with the solar caengbbis long ago decided to add an extra monédar, the
month before Nisan, every few years. Hence, itk@aut that the first night of Passover generatiyncides with
the full moon following the Vernal Equinox.

12 Qabalistically, the two side-posts are the Coluwifithe Right and Left on the Tree of Life, and lin¢el is the
Central Column.

13 Qabalistically, “Night of This” refers to the stat Vast Facehvhy yna (Ani Yod Hay Vav Hay) is one of the
core root mantra in the wholerah. It appears at the conclusion of a number ofggess as a sort of “signature”
that follows a direct command b/ hy.

4 The Destroyer Angel, representing the destructaect of Small Face manifesting in the Lower Warthmes
from the Sphere of Fire/Geburah on the Column efLbft.

15 1n the World of Atziluth (Emanation), the 22 Helrletters are said to “stand alone” i.e. they dbaome
together to make Names/words. To pronounce the Narhg with any vowels is to pronounce It as a Name,
which is in the World of Beriah (Creation). Thenefpto pronouncavhy as four individual letters is to pronounce
it at the level of Atziluth.

'8 |n Qabalah, we generally find two predominant sétsames given to the Sefiroth, one set sourcekeiBefer
Yetzirahand the second in tigefer HaZohar The Sefiroth collectively anihdividually represent the relationship
between Vast Face and Small Face in the four Warflddziluth (t vl yoa, Emanation), Beriahhfyr b, Creation),
Yetzirah fir yoy, Formation), and Assiatmyci , Making). The four letters Yogd Hayh Vavv Hayh also
correspond respectively to the four qabalistic ‘Ydst. Hereby, we can extend the alphabetic anafogher by
saying that in Atziluth the letters stand alondgl&ae the Crown of the Most High.” In Beriah, te¢térs come
together as words. In Yetzirah, the words strirgether as sentences or formative patterns. Final@ssiah, the
collection of sentences manifest as a material book
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" Many people, scholars and otherwise, have commentd conjectured at length on the idea that tis¢ Sapper
was a Passover Seder in which the Master Yeshulthed2aschal Lamb to be sacrificed to atone foofdkrael.
According to the Synoptic GospeRdshittg, Master Yeshuh was arrested on the night bef@@aschal lamb was
sacrificed in the Temple. Before the arrest, it widsthe time of the “watching of the (Divine)rtd” by the
apostles. Leaving a Seder after midnight couldiptysbave been done by the Master Yeshuh to set up
sympathetic magical process to lead to His saerific

'8j.e. hold the station of unified consciousness (inity of Small Face) as a Tree of Perfectiore Timbs and
centers” refers to the Letter-Gates and the Séfibotthe Tree of Life.

*The “Mysterious Unknown at the Roots of All Things”spoken of in all mystical scriptures as haviugh
inactive i.e. impersonal, and active i.e. pers@sgects, called “Faces” in Qabalah. When refertantihe inactive
aspect (represented by the letter AiyintheZohar speaks of “Vast Face] pna ; yra Arikh Anafin also, ypa
; yra Arikh Afim), also known as OLI{ lit. upon), Shomerr(ms,Witness, Guardian), Otyqaadyui , Hidden
One), Supernal Israel, the Ancient of Days, anéoNames found in th8efer HaShmothand theTorah.™® In the
Sefer Yetzirahthe Ayini is called the “Organ of Nakedness.” “Heada( , Rosh) in the first verse above is also a
Name of Vast Face. Ayin means “eye,” and in tHera Rabba(Greater Holy Assembly) it says:

“And He Himself, the Most Ancient of Ancient Onés calledArikh Anafin the Vast Countenance, and He who is
more external is callede’ir Anafin, or the Lesser Countenance, in opposition to theigkt Eternal Holy One, the
Holy of Holy Ones.” In the Chinese Taoist traditidhe Heaven (Upper Worlds) are Yang, the Eartiwgro
Worlds) is Yin.

2 The three gunas, or qualities, aegtva, rajas, and tama$he three gunas correspond to the three Columiiseon
Tree and the three Mother lettersm s.

% SeeSefer Yetzirahl.9-14

22 seeTorah Bareshyth9.4

Zj.e. the Column of the Left

24j.e. as on the Tree of Perfection

%5 Note on the story of Shiva swallowing the poison

% also called Sefirah Geburah

27 Central Column

28 \When the Column of the Left disappears, the Todlegses into Vast Face.

29 The bitter herbs represents the Column of the tRiifie sphere of bitterness is the illusory Sefivikuth
(Kingdom) at the base of the Tree, representingitterness of dualistic consciousness.

30 Mysterious Unknown at the Roots of All Things

%1 The Unification of God’s Name is the process tdiatng unitive consciousness, whereby the entieafion is
seen/witnessed by Vast Face as a unitwihy (Small Face).

32 Another explanation might be that the ‘sandalptesent the Sefirah Malkuth, the ‘loins girded'nesent the
Sefirah Yesod, the ‘staff’ represents the Sefirdar€th, ‘eating in haste’ represents the invisiBifirah Daath, and
‘hvhy’s Passover’ represents Vast Face in the SefirabrKehis describes a ‘Fallen’ Tree of Life with Math
visible and therefore Daath invisible. ‘Eating iaske’ is another allusion, like the Christian swbridige (“straight
is the way and narrow is the path”) and the Isldisiaight path” §irata, see theOpening Suraln the Qu’ran),

for the Gate between Tifareth and Keter which assws/er the black abyss of the invisible Daath.

% Ecclesiates8.8

34 Wrath’ refers to the destructive aspect of Sriralte

% |.e. Passover is maintaining the consciousnessikii Anafim to avoid destruction by Small Face/gathful
aspect manifesting in the Lower Worlds.

% On two of the ‘Working’ Trees of Life, the “Patlfi ihe Angels of Destruction” and the “Path of théz#/d” have
a wall blocking admittance to Atziluth via the Coin of the Left, sending the soul directly into tubstratum of the
AYN without a conscious experience of Vast FacAtiiluth.

¥ Psalms51.5

% The Merkabah is an allusion to the Tree of Lifae Merkabah is a ‘Tree of Perfection’ and not a fWteg’ or
‘Fallen Tree,” hence the two points are Keter (@rpAbove) and Yesod (Foundation, Abyss).

% The Sefiroth Keter and Yesod are manifested assigs, a created pair (sBefer Yetzirahl.5,14) and no
mention is made of Malkuth (Kingdom f.)
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“Oi.e. Malkuth, which is actually the ‘Fallen Sefir@aath,’ is supported by the substratum of Vast fathe AYN.
The Fall of Daath into Malkuth is also known as ‘fhall of Adam and Eve.’

*!|saiah 21.11Shomer Mah MeLylah, Shomer Mah MeLylah.This is the primary root mantrum for Passover.
Another root phrase for Passover idgh Zoth”

*2Torah HaDoverim10.16

*3Hence, the Evil Inclination may also be thoughtresfall into dualistic consciousness itself, asidct from the
dualistic idea of Good and Evil.

* Therefore intimating that it may be known throubé senses of the Geviyah or Astral Bodly.

> The Sefiroth Hochmah (Wisdom, East, Supernal Wartdi Hod (Eternity, West, Lower World) are a crdaair.
The Sefiroth Binah (Understanding, North, Supe¥akld) and Netzach (Victory, South, Lower Worldpa
created pair. When Arikh Anafim manifests Hochirtalken Hod is also manifested; manifests Binah tetzach
is also manifested. These two pairs, plus the {baid of Keter/Above and Yesod/Below, are the SiseEtional
Sefiroth, the “Living Hayoth who run and returnsegSefer Yetzirah 1)

“% representing the essential Unity of Vast and Sfetle, the unmanifest and manifest aspedis bf/, seeSifra
Detzniyutha.

“"The AtziluthicTorah is the twenty-two Hebrew letters “standing alobtaae the crown of the King.”

“8|saiah 2.3 The tension between the opposite Sefirothrikatd Yesod manifests the vertical axis of thetén
Column, the vertical line of the Alif of Unity. Thension between Chesed (Abraham) and Geburahdyizdahe
Perfect Merkabah Tree occurs within the Inner Cofithe Tree.

*9“No More’ alludes to the Negatively-Existent AYMe sub-stratum, the Mysterious Unknown at the Robll
Things.

%0 In Qabalah, Messiah is said to have four “Headsrtesponding to the three Mother Letters AliMemm and
Shins, and the letter of the Holy Temple, TavThese letters are said to be the filters througichhvhy
incarnates. The Heads of Messiah are “The Fitsts@r Reshythcorresponding to Ali&), “The Last” { yr xa
Acharyt corresponding to Tatv), Mosheh fism Memn), and Yeshuhhvshy, Shins), corresponding to the four
Sefiroth of the Inner Court of the Tree. The NaReshyth(t ysar) is contained in the first word of the first lingé
Torah Barashyth which could be translated, “Bkie First, It createdt(a, Alif Tav, i.e. the twenty-two letters), the
Heavens and the Earth.” The letter formula of Ma$eshuh’'s Namehvshy, clearly displays the filter of the Shin
s in the middle of the Namevhy. The Hebrew formula for the Name Moshemis Memm (Water), Shirs

(Fire), Hayh (Shekinah). The reverse of Master Mosheh’s Nanag, $hin Mem sh, isHaShem(lit. “The Name”,
an epitaph ohvhy).

®1Zachot means remembrance. It does not refer to recadlingemory but rather the act of “taking the (Oneabm
Face) Name,” i.e. the silent or vocal repetitiomait mantra. Virtually all the world’s principalystical traditions
have some form afachoras a central practice.

*2The “shells” { vpy! q, Qlifoth) of embodied human consciousness correlate wétishiells of Divine
Consciousness embodied in the planes of existéscte empowered substance of consciousness manithe
four Worlds, the shells co-exist like the layersaafonion in reverse, differing from one anothesiire, density, and
rate of vibration. Each shell makes its imprinttba next, denser shell. The shells correlate \mighfour letters Yod
y, Hayh, Vavv, Hayh (and hence, we are formed “in the image of EloRymhe Physical Shell infused with vital
energy xvr Ruach; in Chines&i; in SanskritPrana) is called theNefeshspn), represented by the lower Hay
The Astral Shell, called th@eviyah(hyvg), is the embodiment of consciousness in the WairMetzirah
(Formation), represented by the MavThe upper Hah is associated with the bliss-fill&Ruach Ha Qodesf{sdgh
xvr , Holy Spirit) in the Heart Center and the WorldBsriah (Creation), and the Ygdwith theNeshamalthirsn,
Soul) and the World of Atziluth (Emanation). Theatk of the Neshamah” or consciousness in the Rifdise

Tree, is called thtdleshamah Ha Neshamétnsnh hnsn Soul of the Soul) andechidah(hdyxy, Unity).

%3 Site Sefer Yetzirahl.12.

¥ seeZohar Bareshyth21a-21b.

> The “SHEMA or “SHEM AYIN is the best known and most revered root mantmthé Hebrew religion.
According theZohar, it should be pronounceHEMAYIN YISROEL YOD HAY VAV HAY ELOHENU YOD HAY
VAV HAY ECHA--DB.” In the Torah, the letters Ayin in Shem Ayin and Dalet in Eclzad greatly enlarged,
alluding to the secret root Nam@®D” di (pronounced “ood”), the literal meaning of whishoiften said to be
“Eternity.” In this root mantrum, SHEM AYIN s is the NOT &l ); YISROEL ( ar sy) is the Supernal Israel, the
withess states of Vast Fadejhy is the One Small Face; ELOHENMn(yhl a, our Elohym), the consciousness of
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the local Star (Sun); then back to the stationro&lbFace with the repetition dfvhy; and, finally, ECHAD {xa)
which represents the Great Unity of Vast and Sfadle. In using the “SHEM AYIN” for meditation, tkame
process is used in imaginitgy hy as dancing letters of fire.

**The root phraseShomer Mah MeLylahndMah Zothcenter around the Vast Face Nanme (lit. what). The
Book of the NamegqSefer HaShmoth, The Torah, and other primary texts list a nundfgyower Names which are
otherwise mundane words when used in conventimralarsation e.ggm(who), avh (he),ayh (she),hz (this),
taz (these), hl a (these).

" This is the last line of the laBsalm, with the action occurring in the Upper Worlds ahe shell of the
Neshamah.

8 «“SHEMAYIN YISROEL YOD HAY VAV HAY ELOHENU YOD HAY VAV HAYAGHD.” In the Torah, the
letters Ayin in Shem Ayin and Dalet in Echad areagly enlarged, alluding to the secret root Na@®™ di
(pronounced “ood”).

9 Tzimtzumlit. Contraction, image particularly prominenttire Tree of Life by Rabbi Yitzaq Luria, (Chapter 1):
“In His simple and smooth Will, the desire aroserftake a) Creation. Behold, He then contractednfizzim)
Himself in the middle point, which is in Him preelg in the middle. He contracted the Light (of tredless). And
the Light was withdrawn to the sides around thedbeighoint, and there remained an empty space, atmos
(ryva, ether), and a vacuum surrounding the exact mipdilet. And behold, the contraction was evenly bedsl
around that middle empty point in such a manndrttieavacuum was circular and in complete balamcksameness
all around...

9 One of the three Vast Face Roots of the Tre#eof |

®1 The word ‘Amen’ is an anagram for “El Melekh Nelhrean” (EL Faithful King)

%2 The “Mysterious Unknown at the Roots of All Thifigs spoken of in all mystical scriptures as haviruh
inactive i.e. impersonal, and active i.e. persasglects, called “Faces” in Qabalah. When refetortge inactive
aspect (represented by the letter Aiy)ntheZohar speaks of “Vast Face] pna ; yra Arikh Anafin also, ypa
; yr a Arikh Afim), also known as OU ( lit. upon), Shomerr(rs ,Witness, Guardian), Otyqeadyui , Hidden
One), Supernal Israel, the Ancient of Days, an@moiMames. Th&ohar calls the active aspect of the NQAl |
“Small Face” Ze'ir Anafin or Afin), represented by the manifest “Adifof Unity.”®? In theSefer Yetzirahthe Alif
a of Unity is called the “Organ of the Tongue.” Soofdhe most important Names of Small Facetewby and EL
| a (opposite of LAal ). Small Face is the power of the AYNy@) to superimpose billions of illusory universes
(and their apparent sustenance and dissolutionTiwe) upon the Vast Face of the Deep. The gemerati
universes is brought about by the balanced terstmeen Vast and Small Face, or between the iAg@nd the Alif
a of Unity.
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